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A few years ago I stumbled across a few instances where the phrase “unto the end”, or “to the 

end” – as in “he who endures to the end will be saved” (Mt 10.22), was rendered in a “two-fold” sense.  

Broadus wrote that “end” here means enduring through the persecutions listed in the context.  But, “more 

widely, he that endures to the end of life’s trials shall be saved” (Broadus 1886, 227).  Further, commenting 

on 24.13, the person that endures through, during or in life “without flinching” (ibid., 485).  Mt 24.13 also 

contains the phrase (and Mk 13.13).  Lk (21.19) employs, “by endurance you will gain your souls” which is 

in harmony with the statements in Mk and Mt (Mayotte, 1997).  One may compare John 16.2 as well, 

“there is coming a time when whoever kills you will think they are doing God a favor”.  That is, being killed, 

or the end of one’s life.  Donald Senior remarks on Mt 10.22, ‘[T]he original meaning was probably “until 

the Parousia.”  But it is not likely that Matthew expected no missionary disciples to suffer death before 

then, since he envisions the martyrdom of other Christians (v.21).  For him, the end is probably that of the 

individual’s life (see v.28)’ (Senior 1990, 23).  Finally, before we jump in further, Blomberg, commenting 

on Mt 10.23, notes, ‘The “end” most naturally refers to the end of the age, but would also include the 

moment of death for those who do not live to see the return of Christ” (Blomberg 1992, 175). 

 The Greek phrase in question reads ò de. u`pomei,naj eivj te,loj ou-toj swqh,setai to which , “but 

(de) the person who endures (who puts up with) into end, this one will be saved.”  Where, eis telos is 

preposition+accusative.  Eis (in, into, unto, until) with the accusative (telos) without the article (“the”).  

Until is usually with mechri (Mt. 11.23; 28.15) in the genitive, as in “he humbled himself having become 

obedient until death” (the point of death, Php 2.8).  The idea is the same.  Paul follows this with, “work 

out your own salvation” (Php 2.12) in terms of emulating Christ (2.5): be like Christ, and be obedient to 

God until you die; to the point of death.  Hbr 3.14 expresses, “hold fast…until (mechri)  end”, where “end” 

is in the genitive.  This phrasing is repeated in Hbr 3.61 and 6.11, which has achri telous (genitive).  The 

context of these passages concerns enduring throughout one’s life until one passes away; rather than 

beginning with an announcement to follow Jesus and shrinking back as things get tough, the one who 

starts with their confession of faith should like the saints in the past (11.1-ff) endure throughout until they 

expire (telos).  “He loved them until the end” (eis telos), John 13.1; Lk 18.5). 

 Most notably is this brought out in Rv 2.26, “he that overcomes…until end” (achri telous).  In like 

thought, Rv 2.10 states, “be faithful until death” (achri thanatou) and “I will give you the crown of life” 

(i.e, you will be saved). It is within this idea that Antipas was “faithful” until he was “slain” (2.13).  2.19 

uses “endurance” (hupomone, noun of the verb hupomoneo, in Mt 10.22, etc.,).  This is repeated in Rv 

12.11, “for they did not cling to their life even in the face of death” (NRS); “unto death” (ASV); “shrink 

from death” (NIV), where achri thanatou is again used.  What is of special interest in 12.11 is that “life” in 

most translations is the Greek word, psuche, or “soul”, reminding us of Lk 21.19 above.  It is in this vein 

that 1Pe 1.9 states the phrase, “the end (telos) of your faith, the salvation of your souls.”  James 5.11 again 

unites hupomone (endurance) with “the end” (telos) concerning the example of Job.  Hbr 7.3 speaks of a 

person’s “beginning of days” and “end (telos) of life.”  Numerous other examples could be piled on in 

terms of associating the phrase “end” with the “end of one’s life”. 

 
1 3.6 in a, A, C, D; whereas 3.14 there is no doubt.  Regardless, if a scribal emendation, the phrasing is the same.  



 The force is made plainer when the texts under consideration, Mt 10.22; 24.13 (and like passages) 

do not have the article, “the.”  A noun without the article usually (not always) may promote definiteness, 

indefiniteness, or quality (Wallace 1996, pp. 243-ff.).  In the case of a preposition+noun, the noun need 

not have an article to be definite.  However, without the article does not make the noun “necessarily 

definite.  It is often qualitive” (Wallace, 247).  Thus, in our texts, telos would speak of quality since it is an 

abstract noun.  Thus, “he who endures eis telos, will be saved” can be translated under the linguistic 

application of dynamic equivalence as “the one who lives out their life full of faith, will be saved.” 

 Several have recognized that Jesus is not speaking of enduring until the end of the age based on 

the simply observation that many die before that age has come.  Are we to suggest that they are not saved 

because they did not make it to that time?  We can see from the quotations above from several scholars 

the term “may” employ a broader semantic range in meaning.  For critical scholars, such as Senior, “until 

the Parousia” is theoretically reconstructed as an original saying of Jesus later redacted out because Mt 

was written well after Jesus’ contemporaries had died.  Such conjecture is highly arbitrary, but typical of 

critical academia.  Others, thinking they solve the problem, place the “end” in the 70 CE events when 

Jerusalem was razed by the Roman armies.  But this does not solve the problem, either, because if this 

were the case, then many original hearers of Jesus died before 70 CE came!  The force of the statement, 

“endure to the end”, if “the end” is the eschatological end, is correctly stated by those like Senior.  That’s 

what it would mean.  IV Ezra 6.25 and 9.7-8 carry that meaning. 

 One final consideration comes from Samuel T. Lachs.  On Mt 10.22, he remarks, “This presents a 

difficulty.  What about the one who does not endure to the end?  Some will die before the coming of the 

kingdom” (Lachs 1987, 183).  Further, in JQR Lachs rejects the interpretation found in McNeile (1965), 

who also notes the problem, for an appeal to the Aramaic of Jesus.  Citing Prbs 28.19 from the Hebrew 

text, “the one who walks (participle) blamelessly will be saved”.  With Mt 10.22, “the one who is enduring 

(participle), this one will be saved”.  The Aramaic word “blameless” is ~t can also form ~mtu or “their 

end”.  “The one who endures in wholeness, shall be saved” (Lachs 1977, 213).  The LXX often renders 

tamim (tam) with teleios (Gn 6.9; Ex 12.5), translated as “perfect”.  The Hebrew ~mt is also found with 

d[, a preposition often rendered eis or limit “until”.  In 1Ki 6.22 Solomon worked on his house “until 

finished” or, in the LXX heos sunteleias, or ended. 

I suspected that Lachs’ suggestion may have more to it than he developed.  Using the older 

Lexicon of Julius Fuerst (1867) and locating the preposition+noun eis telos (accusative) in the LXX, it 

became readily apparent that eis telos was connected with death.  Num 17.28 states, ‘Everyone who 

comes near to the Tabernacle of the LORD will die.  Heos eis telos apothanomen?  Or, in Hebrew, [:wO*g>li 
Wnm.T;Þ ~aiîh; where tam and the word for expire are used together.  ‘Up til now in death we expire?’  

Again, in Dt 31.24 eis telos and  ‘ad tam are used for Moses “completing” the book (also, 31.30; Josh 3.16; 

8.24; 10.13; 10.20; Judith 14.13; and about fifteen other occurrences).   The conclusion is that eis telos 

was not at all the common term in Hebrew, Aramaic translations, or as used in the LXX for “the end” – but 

qualitatively for an end, end of Subject X, end of life. 

I argued in my book (2019) that Matthew 24 utilizes both features of the word telos.  One has to 

do with ho telos, the end of the age when heaven and earth pass away.  The second is noted by the phrase 

eis telos in the accusative without the article for ‘end of life’.  By utilizing this understanding rooted in 



both Greek (LXX) and Hebrew/Aramaic, Matthew is able to make the point concerning the ethical focus 

of enduring patiently in obedience to Jesus whether one’s personal end, or The End comes first.  

Speculative aspects rooted in ‘seeking for signs’ so that one might tick off a list of chronological sequences 

in order to ascertain whether or not ‘the Master was near’ would have been impotent to Matthew’s point 

of constantly staying awake and alert in light of the fact that one does not know the time of their 

end/death, or the time of The End.  Jesus is cast in the light of ridding the endless apocalyptic speculations 

and calendrical date-setting that were being utilized in his day to forecast and predict the Advent of 

Messiah and the end of days.  The focus in Jesus’ eschatology is ethical and moral, not mechanical and 

structural.  He was deliberately vague, and the texts of the Gospels offer no strict guidelines or hints of 

answering with any specificity when the end of the age would arrive.  This fact, however, has no bearing 

on what one must do to prepare for the finality of life; whether personally, or in terms of history itself. 

While this paper does not engage in the diectic aspects of ‘some standing here will not taste 

death’, ‘you will not finish going through Israel’s cities until the son of man comes’, and ‘this generation,’ 

my book (2019) takes up those passages with an eye on the erchetai tou huiou anthropou with the Danielic 

vision that aims that ‘coming’ to the coming of the son of man to the Ancient of Days as Ascension.  Thus, 

in Mt 10.22, 23, the son of man would come (elthe) as Daniel envisioned him coming (ercheto) to the 

Ancient of Days in heaven, and as the heavily, Danielic influenced vision of Stephen in Acts 7.55, 56 

portrays (and Rv 5.7 use of elthen among the “myriad upon myriad of angels”, Rv 5.11; cf., Dn 7.10).  

Hence, Jesus could speak of his “coming” within their own very imminent time as Ascension, and leave 

wide open the aspects of ‘end of one’s life’ and ‘The End’ for future generations to ponder and appropriate 

for their own lives and times. 
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Abbreviations: 

Mt Matthew 

Mk Mark 

Lk Luke 

Hbr Hebrews 

LXX Septuagint/Old Greek 



Rv Revelation 

Phlp Philippians 

Prbs Proverbs 

Dn Daniel 

Gn Genesis 

1Ki 1 Kings 

Josh Joshua 

Dt Deuteronomy 


